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PREFACE. 



To understand rightly "/A« siffjis of the times" 
we must refer to the records of Sacred Historjr j 
and to know what is true in religion, we must 
consult the Oracles of God. 

By adopting "the spirit of the age," there is 
reason to fear we shall depart Jrom the truth of the 
Gospel^ and stand opposed to the Divine authority 
of revealed religion. 

It is evident, that if the principles of what is 
called Political Economy be acted on with un- 
mitigated severity towards the poor, they will be 
totally subversive of true Christian charity, and of 
that " faith which worketh by love." 



IT PREFACE. 

As professing Christians, we are therefore bound, 
by the strongest moral and religious obligations, to 
observe the doctrines and duties which are taught 
us both in the Law and in the Gospel. 
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SERMON I. 



CHARITY THE END OF THE 
LAW OF GOD. 



I. Timothy i. 5. 

Now THE END OF THE COMMANDMENT IS CHARITY 
OUT OF A PURE HEART, AND OF A GOOD CONSCIENCE, 
AND 'of FAITH UNFEIGNED. 

JL HE Apostle Paul wrote this epistle to Timothy, to 
instruct him in the government of the church which he 
had committed to his care. Timothy had been con- 
verted to the faith of Christ by the preaching of the 
Apostle at Lystra, and was, in consequence of his great 
attainments, appointed the first president or bishop of 
the church at Ephesus. The words of the Apostle at 
the beginning of this epistle clearly prove the superior 
station and authority of Timothy over the other teachers 
and ministers of the church ; and they also prove that 
the superior ministers of the church have authority in 
matters of faith, so far, at least, as to prohibit any 
other doctrine than what is taught in the Scriptures of 
truth from being preached by the ministers of religion 
in the church. / besought thee to abide still at JSphestis, 
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when I went into Mac^donia^ that thou migktest charge 
9ome that Oiey teach no other doctrine. It seems that 
even in the time of the apostles, there were some -who 
taught erroneous opinions, and corrupted the truth of 
the Christian religion ; and, to prevent these errors and 
corruptions from being prevalent, as well as to preserve 
the unity of the faith, and the order and government of 
the church, St. Paul wrote this epistle to Timothy : and 
if those who profess to be guided solely by the sacred 
Scriptures, would only take the Apostle for their guide, 
we should soon see an end to divisions and disputes ; 
for the end of divine revelation is to promote peace and 
charity, faith and practical religion among men. Now 
the end of the commandment is charity out of a pure 
hearty and of a good conscience, and of faith unfeigned. 
To understand the true meaning of these words, we shall 
be led to consider, 

I. The nature of the commandment of which the 
Apostle writes ; 

II. The end of it, which he here declares ; and, 

III. The principles from which that charity ought to 
proceed, which the Apostle recommends. 

By the commandment we are to understand, 1st, The 
moral law. The law of God is called a commandment 
in a particular sense, because it proceeds from a divine 
origin and authority. It is good in its own nature to 
be observed, as it contributes essentially to the welfare 
and happiness of mankind, as well as to the glory of 
God. Whereforey saith the Apostle, the law is holy, 
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and the commandment holt/, and just, and good. Those 
who would set aside the moral law, as a rule of duty and 
a rule of life, stand opposed to the doctrine of the Apos- 
tle and the authority of God. They are ignorant of 
the important use of the law, which is intended to 
restrain the commission of sin, and to promote the 
practice of piety to God, and charity to men. But 
by the commandment here mentioned, we are to 
understand, in a more enlarged sense, 2ndly, The 
preaching of the Gospel. In order to publish the mys- 
terious truths of the Gospel to the world, it pleased God, 
not only to reveal them to mankind, but also to send 
ministers for this purpose, and to establish a standing 
ministry in the church. Our Lord himself commis- 
sioned his apostles to preach the Gospel to every crea- 
ture ; and, it is added, They went forth and preached 
everywhere, the Lord working with them, and confirm- 
ing the word with signs following. As our blessed 
Saviour and his apostles have declared what are the 
true doctrines of the Gospel, and what is the true church, 
it is decidedly wrong and unjustifiable to depart from 
those doctrines which they have taught, and to separate 
from that church which they have established, called 
the Catholic and Apostolic Church. By the command- 
ment we may understand, Srdly, The Christian religion 
in general. The Christian faith is expressly called the 
commandment of God by the Apostle, where he saith, 
This is his commandment, that we should helieve on the 
name of his Son Jesus Christ* We may learn also 

b2 
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from the declaration of holy Job, what revealed religion 
is in a general sense : Beholdy the fear of the Lord, thcU 
is wisdom ; and to depart from evil is understanding. 
This is written in direct opposition to the opinions and 
inventions of men ; as our Lord said to his disciples, 
speaking of the Pharisees, But in vain do they worship 
me ; teaching for doctrines the commandments of men ; 
— where we may observe the contrariety of human to 
divine authority, and the marked distinction between 
the commandments of men and the commdindments of 
God. We proceed to consider, 

II. The end of the commandment, which is cJiarity, 
If we understand the commandment to mean the moral 
law, as given to Moses on the Mount, we have only to 
consider the explanation of that law, as given by our 
Lord himself. When one of the Pharisees asked him, 
saying, MaMer, which is the great commandment in the 
law 9 Jesus said unto him, Thou shalt love the Lord 
thy God with all thy hearty and with all thy so^, and 
with all thy mind. This is the first and great cam- 
mandment, and the second is like unto it. Thou shalt 
love thy neighbour as thyself. On these two command^ 
ments hang all the law and the prophets. We see that 
our Lord explained the moral law as teaching us our 
duty towards God, and our duty towards our neigh- 
bour — ^which is the true meaning of the word charity 
in its extensive scriptural sense. It is not confined 
merely to common charity to the poor, but extends to 
the love of God, as its origin and source. We love him 
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(saith the beloved Evangelist) because he first loved us. 
If a man sai/, I love God, and hatetk his brother, he 
i^ a liar : for he that hveth not his brother whom he 
hath seen, how can he love God whom he hath not 
seen f And this commandment have we from him^ 
That he who loveth God love his brother also. We 
may observe likewise, that this charity is the very end 
proposed in preaching the Gospel, for the conversion 
and salvation of mankind ; and that it was the love of 
God for us which induced him to send his Son into the 
world to save and redeem us from sin and death. The 
conclusion therefore is just, that if God so loved us, we 
ought also to love one another. If by the commandment 
we understand religion in general, it is clearly evident 
that it includes both love to God and love to man. For 
without love to God there can be no religion; and 
without love to man there can be no charity. What- 
ever doctrines the Christian religion proposes to our un- 
derstanding and faith, they are founded upon the love 
of God to us, and require us to love him in return ; and 
it follows, that if we love God from this motive, we 
shall love our neighbour also ; so that there can be no 
real religion without the exercise of charity. We shall 
discover more of this truth as we proceed more particu- 
larly to consider, 

III. The principles from which that charity (which 
is the end of the commandment) ought to proceed. 
Now the end of the commandment is charity, out of a 
pure heart, and of a good conscience, and of faith un* 
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feigned. By a pure heart we are to understand, a sin- 
cere and honest heart, as opposed to all hypocrisy and 
deceit. The Apostle thus exhorted the Roman converts 
to let their love (and their religion) be without dis^ 
simulation, and to he kindly affectUmed one to another 
with brotherly love, A pure heart must also be free 
from hatred and malice, as well as guile and deceit^l- 
ness, or else it cannot be said to possess that charity 
which is the end of the commandment* The evil passions 
of men not only occasion, but aggravate the miseries of 
human life. Their vanity and pride, their avarice and 
ambition, their selfishness and insensibility to the suf- 
ferings of others, are the chief causes of the various 
evils of civil society. According to the Apostle's doc- 
trine, a pure heart will seek to find a remedy for some 
of these evils, and will endeavour to afford relief. At 
all events, it will not indulge the evil passions of envy, 
hatred, and malice, but will be free from all unchari- 
tableness. A pure heart signifies also a renewed heart; 
for as bad tempers and dispositions are natural to men, 
the divine influence counteracts invariably their preva- 
lence and power. In direct opposition to hatred, vari- 
ance, emulations, torath, strife, envyings, and such like 
(saith the Apostle), the fruit of the Spirit is love, (i, e, 
the charity here taught) joy, peace, long-suffering, gen- 
tleness, goodness, faith, meekness, temperance. A soul 
which is renewed in righteousness and true holiness, and 
sanctified by the Spirit of God, will delight in doing 
good, and will abstain from all evil. Hence a pure 
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heart is here said to be connected with a good consci- 
ence. The Apostle, therefore, in his Epistle to Titus, 
after having cautioned him not to give heed to the 
canMnajulments cf men that turn from the truths ob- 
serves, unto the pure all things are pure ; but unto them 
that are defied and unbelieving is nothing pure ; but even 
their mind and conscience is defiled* In his Epistle to 
Timothy, he gives him the same exhortation and caution 
to hold the mystery of the faith in a pare conscience ; 
and again, holding faith and a good conscience ; which 
some having put away concerning faithy have made 
shipwrech. And in his second Epistle to Timothy he 
saith, that he himself served God with a pure conscience ; 
as he declared also in his defence before Felix, the Ro- 
man governor. Herein do I exercise myself to have al- 
ways a conscience void of offence toward God and to- 
ward man. We may consider this as the invariable 
rule of life of every true and sincere Christian. Hence, 
when the Apostle taught the Roman converts the great 
duty of charity to all mankind, he considered it as the 
fulfilment of the moral law ; and he reasons on the sub- 
ject with the most unanswerable arguments, for he 
saith, that this love, or charity, worheth no ill, or doeth 
no injury, to his neighbour ; and as adultery, murder, 
theft, bearing false witness, and covetousness, are such 
violations of the law as this charity and love abstain from 
and avoid, therefore, concludes the Apostle, Love is the 
fulfilling of the law. We have observed already, that a 
good conscience is united to faith unfeigned ; and conse- 
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quently this is one of those principles of religion from 
which charity proceeds. It is here called faith un^ 
feignedy because it is active and lively, not notional and 
speculative, but operative and practical. Christian faith 
being the vital principle of the Christian religion, is 
necessary to the production of Christian charity, and of 
every other good work. The only sure evidences of this 
faith are found in its effects — in producing the fruits of 
holiness, and in the various acts of obedience to the law 
of God. Some proud and ignorant persons presume 
to say and to teach, that obedience to the moral law 
is not required by the Gospel : but this is false ; it is 
directly contrary to the doctrine both of our Lord and 
of his apostles. 

Our blessed Saviour, in his divine sermon on the 
Mount, declared, that whosoever shall break one of these 
least commandmerUs (of the moral law), and shall teach 
men that they may do so without fear of punishment, 
shcUl be called the leaM in the kingdom of heaven ; but 
whosoever shall do and teach them, shall be called great 
in the kingdom of heaven ; clearly disproving that law- 
less and licentious doctrine which leads men to the com- 
mission of sin, without any fear of the consequences. 
Accordingly the Apostle has c(»nmented on this duty, 
and the danger of neglecting it, with great clearness and 
force. Walk in love as Chri^ also hath loved tis, and hath 
given himself for us an offering and a sacri/ice to God 
for a sweet smelling savour. Then, after exhorting the 
Ephesians to guard against particular sins, and impure 
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and immoral acts, he adds, let no man deceive you tviih 
vain wordsy for because of these things cometh the toradi 
of God upon the children of disobedience. Having con- 
sidered the true meaning and end of the commandment, 
and the principles from which this charity should proceed, 
I shall conclude the subject with a few reflections and 
remarks. — 1st, We may observe, that we ought to exa- 
mine ourselves carefully and conscientiously as to these 
several parts of doctrine and duty. It is a matter of the 
greatest importance to us to know whether we fulfil, or 
whether we disobey, the law of God and the Gospel of 
Jesus Christ. If we neglect this duty, or refuse to do 
it, from a disregard to the divine authority, we are self- 
deceivers if we think ourselves Christians. We ought, 
therefore, to examine ourselves by the testimony of the 
Scriptures, and to prove ourselves by these matters of 
fact It is certain that, if we do not possess and exer- 
cise that charity, which is the end of the commandment 
— ^the end both of the law and the Gospel — ^we are des- 
titute of the Christian character, and all our pretensions 
and professions are vain. The Evangelist St. John, 
who entertained the most exalted ideas of Christian 
charity, reasons on the subject with the arguments of 
common sense, when he saith. Whoso hath this world's 
good, andseeth his brother hath need, andshutteth up his 
compassion from him, how dwelkth the love of God (or 
this divine charity) in him 9 It is not possible, in the 
very nature of things, that such a person can be a cha- 
ritable person, and consequently a true Christian. But 



10 CHARITY THE END, &c. 

we may observe from this subject, 2ndly, That no human 
laws can be pleaded against the commandment of God. 

It has been said often, that the Christian religion is 
part ^d parcel of the law of the land ; and it appears 
evident, in many instances, that the policy of the state 
has been founded upon the principles of the Reforma- 
tion. We cannot, therefore, depart from those princi- 
ples without departing from the word of God. It is 
not only vain, but wicked, to oppose the power and au- 
thority of men to the power and authority of God. In 
this respect it has been truly said, men of low degree 
are vanity^ and men of high degree a lie; and God 
will punish every act of injustice, cruelty, and oppres- 
sion, according to his law. We may observe, Srdly, 
This is not a speculative^ but a practical^ doctrine. 

If all those who make a profession of the Christian re- 
ligion would make it a matter of conscience to reduce 
this part of their religion to practice, we should see a 
very different state of things to what we behold at pre- 
sent. We should see the poor, and especially the Chris- 
tian poor, treated with humanity and kindness — we 
should see an end to all the various schisms which divide 
the Christian world, and all those jarring and discordant 
divisions which now prevail — and we should all agree to 
hold the faith in the unity of the Spirit^ in the bond of 
peace f and in righteousness of life. 



SERMON n. 



THE RIGHTEOUS DISTINGUISHED 
FROM THE WICKED. 



Proverbs xxix. 7. 



The righteous considereth the cause of the 
poor ; but the wicked reqardeth not to 

KNOW IT. 

IT is the great excellence and perfection of the sacred 
Scriptures that they contain precepts and rules for every 
condition of life. The rich, as well as the poor, may 
both learn their duty and the danger of neglecting it. 
They represent the righteous Governor of the world as 
no respecter of persons, and as doing right to all man- 
kind. According as men obey his law and imitate his 
goodness, they may be called righteous ; and according 
as they refuse to hear his voice and reject hb word, they 
are unrighteous or wicked. The Book of Proverbs is a 
collection of the wisest and the truest aphorisms written 
for the instruction and admonition of mankind. It is a 
book which will well repay our attention and study, and 
which will teach us much worldly^ as well as heavenly 
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wisdom. Since ive have the poor always vnth tis, it is 
right to know, and to do, our duty towards them ; and 
according as we discharge or neglect this duty towards 
them, the wise and inspired writer in the words of the 
text declares, that we are either righteous or vncked — 
The righteous considereth the cause of the poor ; but 
the wicked regardeth not to know it. 

It is a subject of great importance, therefore, to know 
this duty ; and as the Scriptures, both of the Old and 
New Testament, are so clear and explicit on the subject; 
it will not be difficult to obtain a right understanding 
of the duty. I purpose, on the present occasion, to call 
your attention to some of the most plain and positive 
doctrines of the Bible, as they relate to this part of the 
law of God. Without entering into any doubtful or 
extreme opinions on the subject, I shall lay before you 
some of the clearest passages of Holy Writ relating to 
it. In the Book of Deuteronomy, which contains the 
spirit of the moral law, and which our Lord and his 
apostles have frequently referred to, as still of moral 
obligation, we find it written and commanded ex- 
pressly. If there be among you a poor man of one 
of thy brethren within any of thy gates in thy land 
which the Lord thy God giveih thee^ thou shaJt not 
harden thine hearty nor shut thine hand from thy poor 
brother: but thou shalt open thine hand wide unto Mm^ 
and shalt surely lend him sujfficient for his needy in that 
which he wanteth. Beware that there be not a thought 
in thy wicked hearty saying^ The seventh year, the year of 
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relecLSCy is at hand; and thine eye he evil against thy 
poor brother y and thou givest him nought ; and he cry 
unto the Lord against thee, and it be sin ujito thee. 
Thou shalt surely give him, and thine heart shall not be 
grieved when thou givest unto him ; because that for this 
thing the Lord thy God shall bless thee in all thy works, 
and in aU that thou puttest thine hand unto. For the 
poor shall never cease out of the land : therefore I com- 
mand thee, saying, Thou shalt open thine hand wide unto 
thy brother^ to thy poor, and to thy needy, in thy land,^ It 
is cHily necessary to consider this divine precept in a 
spiritual sense, instead of the strictly legal or literal 
sense, to be convinced that it forms a part of that moral 
law which from its very nature is unchangeable and 
eternal. The Jews were a wise and understanding 
people, and their civil policy may serve as a model for 
all nations. It was a system of divine origin and 
authority, as delivered by their great Lawgiver, and 
had a very particular reference to the poor. We find 
the same charitable precepts in the Book of Leviticus as 
in the Book of Deuteronomy ; and, in truth, charity 
and benevolence were incorporated in their religion. 
And if thy brother be waxen poor, and fallen in 
decay unth thee ; then thou shalt relieve him : yea, 
though he be a stranger, or a sojourner ; that he 
may live with thee. And if thy brother that dwelleth 
with thee be waxen poor, and be sold unto thee ; thou 
shalt not compel him to serve as a bond-servant: 
but a^ an hired servant, and as a sojourner, he shall be 

* Deut. XV. 7—11. 
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fvUh thecy and shall serve thee unto the year of jvbrkeS 
When the captivity and deliverance of the ancient chui 
were predicted to Abraham, the divine declaration w{ 
That nation whom they shall serve will I judge ; aai 
the fulfilment of this awful threatening is witnessed b] 
the remonstrance of the servants of Phaiuoh, Kr 
thou not yet that Egypt is destroyed f But the divint 
judgments were also denounced upon the king; and 
,the word of the Lord addressed to Moses is, Now si 
thou see what I will do to Pharaoh. And again, Itml 
be honoured upon Pharaohy and upon all his host, W( 
find it recorded in the Book of Exodus, that the E^ 
tians made the children of Israel to serve with rigouT\ 
And they made their lives bitter toith hard bondage^ it 
mortar y and in brick, and in all manner of service in 
field: all their service, wherein they made them 
was with rigour. And the children of Israel sighed 
reason of the bondage, and they cried, and their cry cai 
up unto God by reason of the bondage. And God heai 
their groaning, and God remembered his covenant 
Abraham, and with Isaac, and vnth Jojcob. And 
looked upon the children of Israel, and God had respect 
unto them,\ If we deny the government of God as a 
just and righteous Governor of the world, we deny the 
truth and the authority of his word, and become worse 
than Deists — ^we are practical Atheists. But the sacred 
history rests upon too solid a foundation to be shaken 
by the wind of infidelity and false assertion. We pass 
on to the Book of Job, who was a holy and righteous 

* Levit. XXV. 35, 39, 40. f Exod. i. 13, 14 ; ii. 23—25. 
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man, and regarded the miseries of the poor. We have 
a portrait of his character in the 29th Chapter, where 
he declares, among other excellent things, / delivered 
the poor that cried^ and the fatherlessy and him that had 
none to help him. The blessing of him that was ready 
to perish came upon me: and I caused the widow* s 
heart to sing for joy, I pwt on righteousness, and it 
clothed me : my judgment wa^ as a robe and a diadem. 
I was eyes to the blind; and feet uxis I to the lame. I 
was a father to the poor ; and the cause which I hnew 
Ttotf I searched out. And I brake the jaws of the wicked, 
and plucked the spoil out of his teeth. The wise man 
has well explained the meaning of the last words of Job, 
where he compares the unfeeling and uncharitable to 
wild and ravenous beasts, who make a prey of the poor. 
ITiere is a generation, whose teeth are as swords, and 
their jaw-teeth as knives, to devour the poor from off 
the earth, and the needy from among men. Thus it 
is that Scripture agrees with Scripture, and by its har- 
mony proves the truth of the whole. The wise king 
who knew human nature well, and what is called the 
world, has given us one of the most sublime and striking 
sentences to be found even in the volume of inspiratioj], 
where he says, speaking on this very subject. If thou 
seest the oppression of the poor, and violent perverting of 
judgment and justice in a province, marvel not at tJie 
matter ; for he that is higher than the highest regardeth ; 
and there be higher than they. These words of wisdom, 
which are, no doubt, adapted to all ages and nations of 
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the earth, are adapted in a particular manner to these 
times, and to the place and country in which we live. 
They shall be the rule of my conduct, and I wish them 
to be the rule of yours, in connexion with the law of 
God, and the Gospel of Jesus Christ. 

I proceed, in pursuance of my design, to call your 
attention to the writings of the prophets. The Pro- 
phet Isaiah, who stands first in order, says, Uie 
Lord standee up to plead, and stattdeth to Jttdffe the 
people. The Lord wiU enter into judgment unth the 
ancients of his people, and the principles thereof: for ye 
have eaten up the vineyard; the spoil of the poor is in 
your houses. What mean ye, that ye beat my people to 
pieces, and grind the fogies of the poor ? saith the Lord 
God of hosts.* Let those who have now the charge of 
the poor answer this question of the prophet, in the 
name of the Lord. The Prophet Jeremiah gives us a 
very true and exact description of religion, and of the 
blessedness which attends it, when he declared to the Jews 
the sin and wickedness of oppressing the poor, and de- 
parting from God. ZHd not thy father eat and drink, and 
do judgment and justice, and then it was well unth himf 
He judged the cause of the poor and needy ; then it wcu 
well with him : uxis not this to know me 9 saith die LorcLf 
With what point and force does the prophet put the ques- 
tion I There is no evading the answer, nor the conclusion 
to be drawn from it. If you are not just and kind to the 
poor, you have no knowledge of God and of true religion. 

* Isa. iii. 13 — 15. f Jer. xxii. 15, 16. 
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The Prophet Zechariah has pointed out the intimate 

connexion between the practice of religion and the 

exercise of charity to the poor, in the most plain and 

positive manner. And the word of the Lord came unto 

Zechariah^ saying^ Thus speaheth the Lord of Hosts ^ 

saying. Execute true judgment, and show mercy and 

compassiony every man to his brother; and oppress not 

the widow nor the fatherless, the stranger nor the poor ; 

and let none of you imagine evil against his brother in 

your heart.* Did the people, and the rulers of the 

people, listen to the voice of God and obey it ? No ; 

human nature was the same then as it is now. But 

they refused to hearken, and pulled away the shoulder, 

and stopped their ears, thai they should not hear. Yea, 

(hey made their hearts as an culamant stone, lest they 

should hear the law, and the words which the Lord of 

Hosts hath sent in his Spirit by the former prophets : 

therefore came a great ujrcUh from the Lord of Hosts. 

Heavy judgments followed their disobedience, and they 

suffered grievously for this their sin. 

I have hitherto given you an explanation of this duty 
in the ardent words of prophecy, and from the records 
of sacred history in the Old Testament. I come now 
to compare the language of the New Testament with 
that of the Old, and to establish the same truth from 
the writings of the Evangelists and Apostles. The life 
of our blessed Saviour may be considered as one act of 
charity to mankind; his death was the perfection of 

* Zech. vii. 8—10. 
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loving kindness and tender mercy. The parable of the 
Good Samaritan was the bright exemplification of his 
own character. He did not, like the selfish and unfeel- 
ing Priest and Levite, look ofiy and pass by en the other 
side; hut he had con^xtssion on the poor wounded 
many who had fallen among thieves^ and been left half 
deady and tvent to him, and bound up his woundsy pouT' 
ing in oil and udne, and set him on his own beasty and 
brought him to an inn, and took care of him,* Now, do 
you think there is no meaning in this parable, or that it 
is of no use ? If you think so, then has Christ lived, 
and died, and taught in vain for you. 

The parable of the Rich Man and Lazarus affords an 
awful warning and admonition to those who live without 
God in the world, and who live at their ease, caring 
only for themselves. No direct charges, indeed, of 
injustice, tyranny, or oppression, are brought against 
him, but yet we find that, after death, he lifted up hia 
eyes in hell. He had lived a life o£ practical infideUtyy 
in the total neglect of duty y both to God and man ; and 
he was so ignorant, or so insensible, as not to know, that 
for all these things God would bring him unto judgment,\ 

No condition of life could appear more destitute of 
all comfort and enjoyment, or more full of distress, then 
that of Lazarus. The victim of poverty and disease, he 
lay at the rich man's gate, helpless and hopeless in him- 
self, a sad spectacle of human misery and wretchedness. 
But amidst all these wants and woes he was not deserted 

* Luke X. 30 — 34. \ Eccles. xi. 9 ; xii. 14. 
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Bor forsaken. That eye which never slumbers nor sleeps 
was fixed upon him. An arm, mighty to save, was 
stretched out over him, and for this friendless outcast 
among men, a place was prepared among angels and 
archangels in the kingdom of heaven. 

The description of the last judgment which follows 

the parable of the Talents is strictly applicable to this 

subject, as it teaches us the necessity of good works, 

(jf doing justicBy and loving mercy ^ and walking humbly 

with our God.* When the Son of Man shall come in his 

glory y and all the holy angels with Aim, then shall he sit 

tqnm the throne of his glory. And before him shaU be 

gathered aU nations; and he shall separate them one 

from another, cu a shepherd divided his sheep from the 

goats: and he shaU set the sheep on his right-hand, but 

the goats on the left. Then shaU the King say unto them 

on his right-handy Comey ye blessed of my Father ^ 

inherit the hingdom prepared for y<M from thefounda' 

tion of the world: for I was an hungered, and ye gave 

me meat; I was thirsty , and ye gave me drink ; I was 

a stranger y and ye took me in ; naked, and ye clothed 

me; I was sick, and ye visited me ; I vxis in prison, 

and ye came unto me. Then shaU the righteous answer 

Jdm, saying, Lord, when saw we thee an hungered, and 

fed thee 9 or thirsty, and gave thee drink 9 When saw 

we thee a stranger, and took thee in 9 or naked, and 

clothed thee 9 Or when saw we thee sick, or in prison, 

and came unto thee 9 And the King shaU answer and 

# Micah vi. 8. 
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$ay unto them^ Verily I say unto you^ Inasmuch as ye 
have done it unto one of the least of these my brethren, 
ye have done it unto me. Then shall he say also unto 
them on the left-hand. Depart from me, ye cursed, into 
everlasting fire, prepared for the devil and his angels. 
For I uHis an hungered, and ye gave me no meat; Itoas 
thirsty, and ye gave me no drink ; I was a stranger, 
and ye took me not in; naked, and ye clothed me not; 
sick, and in prison, and ye visited me not. Then shall 
they also answer him, saying. Lord, when saw we thee 
an hungered, or athirst, or a stranger, or naked, or sick, 
or in prison, and did not minister unto thee 9 Then 
shall he answer them, saying, Verily I say unto you, 
Inasmuch as ye did it not to one of the least of these, 
ye did it not to me. And these shall go away into 
everlcLSting punishment; but the righteous into life 
eternal.* 

No language can be stronger than this to show the 
difference between the righteous and the wicked, and the 
blessing or the curse which awaits them at the final 
judgment. It is impossible for any one to deny the 
truth and the force of this description of retribtUive 
justice at the last day : and it is Yerj remarkable, that 
there is no subject of religion on which men in general 
are so well agreed, or on which there is so little contro- 
versy or dispute, as the subject of charity. The only 
difference of opinion that exists concerning it, is the 
lindue stress laid upon it as being meritorious in the 

* Matt. XXV. 31—46. 



FROM THE WICKED. 21 

sight of God, and so standing in opposition to the Pro- 
testant doctrine of justification by faith — ^when ignorant 
and mistaken persons suppose they can procure the 
pardon of their sins, or purchase heaven, by giving of 
alms to the poor, or by giving money for charitable 
uses. This, however, only proves that such persons 
have too high notions of the merit of good works, and 
does not otherwise militate against them as the fruits of 
faith. The only real evidences of our faith are to be 
seen in its effects, according to which we shall be judged 
at the day of judgment — accounted righteous by them, 
or condemned as taiched for want of them. No man 
who has any respect for the authority of the Scriptures 
will venture to deny or to dispute this truth, both as a 
moral and religious truth; and as to the opinions of 
modem philosophers, who are deists or infidels, we must 
oppose them to the utmost of our power, striving toge- 
ther f of the faith of the Gospel. Our duty towards our 
neighbour arises from our duty towards God. Por all 
the law (saith the Apostle St. Paul) is fvXjilUd in 
one word, even in this : Thou shaft love thy neighbour 
as thyself And in strict agreement with this declara- 
tion, St. John saith. And this commandment have toe 
from himj That he who loveth God, love his brother <ilso. 
It remains for us now to make such an application of 
the subject to ourselves as may lead to the fulfilment of 
this command, and by our obedience to the law of 
love, prove that we are the faithful followers of Jesus 
Christ He hath himself taught us " to consider 1M 
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cause of the poor" hj regarding their interests, and by 
relieving their wants and necessities. 

Persons in power and authority, more especially, may 
leam their duty from the words of the Psalmist, par< 
ticularly addressed to them. Defend the poor and 
fatherless : do justice to the etjffUcted and needy : deUver 
the poor and needy : rid them out of the hand of the 
wicked* And every righteous man is incited and 
encouraged to the performance of this duty, by the 
blessing which is bestowed upon it. Blessed is he that 
eonsidereth the poor ; the Lord wiR deliver him in time 
€f trouble.^ 

* Psalm Ixxxii. d» 4. t Psalm xli. 1^ 



SERMON III. 



THE DUTY OF DOING GOOD AND 

DISTRIBUTING. 



L Timothy vi. 17—19. 

Charge them that are rich in this world that 
they be not high-minded, nor trust in uncer- 
tain riches, but in the living god, who giveth 
us richly all things to enjoy ; that they do 
good, that they be rich in good works, ready 
to distribute, willing to communicate ; laying 
up in store for themselves a good foundation 
against the time to come, that they may lay 
hold on eternal life. 

1 HE zealous advocated for doctrinal truth are very 
apt to overlook the preceptive part of the Gospel. 
Many such persons suppose that they ar& released from 
the law of God as a rule of duty, by the dispensation of 
Divine graee. They consider the preaching of mortd 
and religious duties as leffol, and that the design of such 
pTeaching is to establish jast^eation by the works of the 
hu>y and to subvert the doctrine of justification byfaiUi, 
Now this is a great and manifest error; for if it were 
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true, it would prove that our Lord himself was a legal 
preacher in his sermon on the Mount, and his Apostles 
abo in various passages of their Acts and Epistles, 
especially the Apostle St. Paul, in the words of the 
text. 

That some persons may insist too often and too much 
on the precepts of the moral law, to the exclusion of the 
doctrines of the Gospel^ cannot be denied; and the true 
system of the Christian religion is to unite both these 
considerations together. The end of aU useful specula- 
turn is practice* The use of all religious truth is to 
regulate the actions of rational and intelligent beings, 
and to teach us upon what principles we ought to act 
When we find the Apostle Paul maintaining the per- 
manent duty of Christian charity, we must be right in 
maintaining the same doctrine. Now abideth faith, 
hope^ charity — these three ; hut the greatest of these is 
charity J^ So likewise in the words of the text addressed 
to Timothy, we should form a very wrong opinion of 
this duty, and act in a very wrong manner, if we either 
thought or acted as Christians in a different way. 
Charge them that are rich in this world that they be not 
high-minded, nor trust in uncertain riches, but in the 
living God, who giveth us richly all things to enjoy ; 
that they do good, that they be rich in good worhs, 
ready to distribute, willing to communicate ; laying up 
in store for tftemsdves a good foundation against tlte 
time to come, that they may lay hold on eternal life. 

* 1 Cor. xiii. 13. 
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We may see clearly, that in this exhortation or com- 
mand there is contained much important doctrine, as 
well as moral and religious instruction ; and the words 
of the text lead us to consider, 

I. The nature of the duty here enjoined ; 

n. The persons to whom it applies ; 

III. The manner in which this duty ought to be 
performed ; 

IV. The motives to the performance of it. 

The nature of the duty here enjoined is charity; and 
the meaning of charity is a disposition of mind to 
relieve the wants and distresses of the poor, as far as 
our ability extends, and as far as their wants and 
necessities require. I am aware that this is contrary to 
the received opinion now, that the poor have no right to 
reli^ or even to employment ; but I hold an opinion 
myself, founded upon the authority of God, that they 
are lawfully entitled to both ; and I argue no less from 
Scripture than from the law of the land, as it existed 
before the new law. 

If it be objected to this opinion, that the new law 
supersedes the Scriptures and the law of the land, as it 
before stood, I say that no new law can supersede or 
abolish either the law of God or the law of the land, as 
founded upon the law of God. If any man opposes, as 
I well know and lament that many do oppose, this 
opinion, I can only say that I leave him to the judgment 
of God. But I readily admit that we are not to run 
away with wild and fanciful ideas of charity. We are 
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not to suppose that every man is to interpret the mean- 
ing of charity in every sense. Some persons are what 
the world calls charitable from ostentation ; others from 
self-interest; others from natural feeling; and others 
from the love of admiration and applause. Finally, 
not a small number of persons, and those the most 
estinoable among mankind in general, exercise charity, 
because they think the performance of this duty the 
sum and substance of religion, and expect from it the 
blessing and favour of God, and the enjoyment of 
eternal life. 

These persons erroneously suppose that they can pur- 
chase heaven at the price set upon it in the Gospel. 
But they are grievously mistaken; for no man can 
possibly merit the reward of eternal life by his own 
good works. However desirable and commendable 
they may be when performed from right motives and 
principles, they are not meritorious in the judgment of 
infinite and perfect Justice^ Charity, in the true sense 
and meaning of the word, denotes both piett and 
BENEVOLENCE. It couststs iu kind offices done to the 
afflicted and distressed, from a principle of love to God 
and love to our neighbour. All acts of real charity are 
therefore performed from a sense of duty, as well as 
from sympathy for the poor and distressed, and from 
a principle of religion which teaches us to obey the 
law of God, and to follow the example of him who 
went about doing goody* both to the souls and bodies of 

♦ Acts X. 88. 
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men. Having thus defined and explained the meaning 
of the duty, we will proceed to consider, 

II. The proper objects of this charity. 

In some sense it may be said that charity is due to 
an persons in need of it, when we have the means of 
affording it. But it is plain and obvious, that if charity 
be universal in its nature, it cannot be unlimited in its 
extent It is strictly confined, in all cases, to doing 
good and doing what is right. Indiscriminate charity 
is, in this sense, no charity at all ; for it may do more 
harm than good, by encouraging the worthless and 
the profligate, the drunken and disorderly, the idle and 
improvident. It is an invariable rule to be observed in 
the exercise of charity, that the better the charactery £fte 
higher is the claim. The Apostle has therefore taught 
Christians to do good unto all men, hut espepiaUy to 
them who are of the household of faith,* To relieve the 
distresses and wants of the religious poor, is a duty of 
80 much importance, that our Lord assures us, that 
forasmuch as we have done it unto the least of these his 
hrethren^ we have done it unto him ; and he will accord- 
ingly remember it at the final judgment. 

Among those in general to whom we ought to per-^ 
form the good offices of kindness, are the poor within 
our own knowledge, and in our own neighbourhood, 
because it is in our power to do them more good than 
those who live at a distance, and are comparatively 
strangers ; because those who live in other parishes, or 

* Gal. vi. 10. 
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in other places, may, or ought to, find benefactors 
there; and because of another reason, that if we neglect 
those who are, properly speaking, cwr oum poor, they 
will in all probability receive no relief! This descrip- 
tion of persons will serve, in ordinary cases, for those 
who may be considered as the proper and peculiar 
objects of Christian charity ; and we shall understand 
this part of the subject better as we proceed to consider, 

III. The manner in which this duty ought to be 
performed. 

The mode of administering relief should be adapted 
to the various sufferings and wants of the poor ; and it 
should be administered in that way which is found most 
effectual to this end. If a poor person be suffering 
from sickness, charity requires that he should have 
medical assistance and advice. If he suffer for want of 
the common necessaries of life, these should be afforded 
with a liberal hand. If he be in want of employment, 
that want should be supplied, and he should receive the 
just wages of his labour. If he has a large family, and 
is unable both to feed and clothe his children, he should 
be helped by the bounty of the affluent and rich to 
accomplish these necessary objects. It is not enougb 
to say, we feel for our poorer brethren in these respects, 
or merely to express the sentiments of benevolence ; but 
we must take an active part in relieving these wants, as 
the Apostle has well taught us. If a bro^ter or sister 
be nakedy or dtsHtuU of daily foody and one of you say 
wUo them^ Ikpart in peace, be ye warmed andJiUed, 
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wHwWisianding ye give them not those things which are 
needful to the body, what doth it profit f * Nothing is 
more contrary to reason and religion, than that charity 
which consists in good words and good wishes only, 
without effectually endeavouring to do good works; 
nothing more contemptible than professions of kindness, 
and leaving the poor and needy to starve and perish 
without making any efforts to relieve their distress. 
Perhaps I may be told by some of the theorists of the 
present time, that all this is now changed and done 
away, and that in these liberal and enlightened days 
there is no necessity for charity under the new system 
of political economy which .has become law : but the 
answer to this objection is plain and undeniable, that 
^ law of charity is the law of God, which changes 
not and cannot be abolished. There is nothing more 
important at this time, both in a civil and religious 
sense, than to convince the poor and distressed that the 
fich are not their enemies, and to remove the unfavour- 
able impression from their minds, that hothjttstice and 
charity are denied them. We cannot do this more 
effectually than by observing the apostolic admonition, 
to do good and to be rich in good toorhs, ready to 
distribute, willing to communicate. We are bound 
by the most sacred and solemn obligations to make 
thb a part, and a principal part, of our religion, for 
if we fail in the conscientious performance of this 
duty, our profession of the Christian faith will be 

* James ii. 15, 16. 
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found no more than the sounding brass or the tinklbijt 
cymbcd. 

The laws of every Christian country should be 
founded upon the law of God, and administered in 
a manner consistent with charity. It is the express 
command of God, which is repeated no less than three 
times, that those who have power shall not ruie wUk 
rigour; and the meaning is well explained by a re- 
fiferenee to the Israelites in Egypt, where it is recorded 
that the Egyptians made the children of Israel to serve 
with rigour ; and tikey made their lives bitter with hard 
bondage^ in mortar and in briehy and in all manner (^ 
service in the field : all their service^ wherein they made 
them serve, wets with rigour** This is a rule for our 
rulers to observe, as they will one day have to answer 
for it at the tribunal of Divine justice, when, if they 
have not been merciful, mercy will not be shown to 
them. We come now to consider, in the last place, 

IV. The motives which the Apostle has stated for 
the performance of this duty. 

The approbation of God and of our own consciences 
are alone sufficient motives for the exercise of charity. 
It is the character of God that he is good, and that he 
doeth good, and that his tender mercies are over all his 
works. He hath also declared in his word. Blessed is 
he that cotisidereth the poor : the Lord will deliver him 
in time oftrovble ; the Lord tvill preserve him and heq) 
him alivCy and he shall be blessed upon the earth ; the 

* Levit. XXV. 43, 46, 53. 
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Lord will tirengihen him upon the bed of languishing. 
He hath dispersed; he hath given to the poor; his 
righteousness endurethfor ever. 

Is not this a powerful motive and serious conside- 
ration? Was not this the character of our blessed 
Saviour and Redeemer, who was (saith the Apostle) 
a num who went about doing good f And shall we not 
go and do likeunscy by imitating the example of the 
Good Samaritan? Without insisting here on the 
. divine doctrines which he taught, I would call your 
attention to the miracles which he performed, and 
which were all directed to this single end of doing good 
to the souls and bodies of men. For this very purpose 
he healed the sick ; he fed the hungry ; he comforted 
the afflicted ; he cleansed the lepers ; he cast out devils ; 
he restored soundness to the lame, sight to the blind, 
hearing to the deaf, and life to the dead. I know very 
veil, and I need not be told, that in this infidel and 
apostate age these things are very little regarded ; but, 
nevertheless, all true Christians will be found to follow 
the precepts and example of Christ, looking for his 
mercy unto eternal Ufe. 

It is a remarkable part of the doctrine in the text, 
that the Apostle Paul exhorts Timothy to charge the 
rich to do good by the distribution of their riches, and 
the communication of their good things to others, from 
the motive of receiving a future and eternal reward, 
^ying up in store for themselves a good foundation 
against the time to come^ that they may lay hold en 
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eternal life. These words are to be understood in that 
sense which is most consistent with other passages of 
Scripture on the same subject, and we cannot explain 
them away without a violation of their true meaning. It 
is clear that they do not teach us that we are justified 
by the works of the moral law, any more than that they 
do not teach us that we are justified hj faith witkout 
works. 

The Apostle has taught us elsewhere the meaning 
of his words, where he says, God is not unrighUouSy 
to forget your work and labour of love (or charity), 
which love (or charity) ye have shewed toward his 
name^ in that ye have ministered to the saints^ and do 
minister,* And again he says, in the same Epistle, 
To do good and to distribute^ forget not ; for with 
such sacrifices God is well pleased. We see, therefore, 
that this doctrine \» consistent with itself, and must be 
taken in connexion with the other points of doc- 
trine with which it agrees. But in conclusion of the 
subject, I will place the whole truth of this doctrine 
upon the words of our Lord himself, and rest the truth 
upon his authority alone. It is certain, that in the 
account which he has given of the final judgment, he 
has expressed his approbation of the conduct of his 
faithful followers, and held out to them an eternal 
reward for their performance of the duties of charity. 
He makes this the sole criterion of their characters, and 
of the sincerity of their faith in him. ComCy ye blessed 

* Heb. vi. 10. 
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of my Father^ inherit the kingdom prepared far you 
from thefoundaiion afthe world ; for Iwcls an hungered^ 
and ye gave me meat; I. was thirsty y and ye gave me 
drink ; I was a stranger ^ and ye took me in ; naked, 
and ye clothed me; I was sicky and ye visited me ; I 
was in prison^ and ye came unto me. Then sliaU the 
righteous answer him, saying. Lord, when saw we thee 
an hungered, and fed thee; or thirsty, and gave thee 
drink 9 When saw we thee a stranger, and took thee 
m ; naked, and clothed thee ; or when saw we thee sick, 
and in prison, and came unto thee f And the king shall 
anstoer, and say unto them, Verily I say unto you, 
inasmuch as ye have done it unto one of the least of these 
my brethren, ye have done it unto me.* On the other 
hand, the cause expressly assigned for the condemna- 
tion of the wicked, at the day of judgment, is their 
omission of this charity, and their neglect in the per- 
formance of its various duties. TTien shaU he say also 
unto them on the left hand. Depart from me, ye cursed, 
into everlasting jire, prepared for the devil and his 
angels : for I was an hungered, and ye gave me tio 
meat; I ums thirsty, and ye gave me no drink; I woe 
a stranger, and ye took me not in ; naked, and ye clothed 
me not; sick, and in prison, and ye visited me not. 
Then shall they also answer him, saying, Lord, when 
saw we thee an hungered, or athirst, or a stranger, or 
naked, or sick, or in prison, and did not minister unto 
thee 9 Then shaU he answer them, saying, Verily I 

* Matt. XXV. 34 — 40. 
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say unto yauy inasmuch as ye did it not to one cf tht 
least of these, ye did it not to me. And these shall 
go away ifUo everlasting punishment, but the righteous 
into life eternal,* 

* Matt. XXV. 41—46. 



Note. — We may certainly collect from our Lord's repre- 
sentation of our final judgment, that charity, or love to man, 
in the true scriptural sense of that word, is one of the most 
essential duties of our religion, and that to neglect that virtue 
libove all others, which our Redeemer and our Judge has 
selected as the peculiar object of his approbation, and as the 
representative of all the other Evangelical virtues, must be 
peculiarly dangerous, and render us peculiarly unfit to 
appear at the last day before the great tribunal of Christ— 
Bishop Porteu8*8 Lectures, xx. 



SERMON IV. 



THE DUTY OF MAN. 



MicAH vi. 8. 

He has shewed thee, O man, what is good ; and 
what doth the lord require of thee, but to 
do justly, and to love mercy, and to walk 

HUMBLY WITH THY GoD. 

W E find from the preceding verses of this chapter, 

that the Lord had a controversy with his people ; and 

the ground of this controversy was, their rebellion and 

ingratitude. God condescended to expostulate with his 

people, and desires them to assign their reasons, if the}' 

had any, for their having forsaken him, and neglected 

his worship. He reminds them, that he brought them 

up ovt of the land ofEgypt^ and redeemed them out of 

the house of bondage^ and sent before them Moses, and 

Aaron, and Miriam, to guide and govern them in the 

knowledge and obedience of his laws. He reminds 

them also of other mercies and other deliverances, which 

they had either forgotten or abused. After this pathetic 

expostulation with the Jewish people, and this solemn 

reproof of their ingratitude and rebellion, they are 

d2 
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introduced by the Prophet as humbly sensible of the 
baseness of their conduct, and desirous of making 
atonement and satisfaction for their sins. They are 
represented as anxiously inquiring, Wherewith shall I 
come before the Ijord^ and bow myself before the most 
high God? They were anxious to appease the anger 
of God, and to avert his judgments from them, to 
obtain his forgiveness, and favour, and blessing. If it 
were necessary, they plainly intimate they would bring 
the most numerous and costly offerings. They ask if 
God will accept of the ordinary sacrifices^ such as thej 
offered on other occasions, and such as were required in 
his law. Shall I come before him with bumt-qfferings, 
with calves of a year old 9 Or else, does he expect 
a more costly offering, such as our kings have some- 
times made upon extraordinary occasions. Will the 
Lord be pleased with thousands cf ramsy or with ten 
thousands of rivers of oil f We are ready to make such 
a sacrifice, if it will be accepted ; or else, shall we offer 
up our own children, as some do, to appease the anger 
of their offended deities. ShM I give my Jirst-hom for 
my transgressionsy the fruit of my body for the sin of my 
soulf We do not refuse to do even this service, if it 
should be required of us. Now the answer to all this 
inquiry is contained in the words of the text : He has 
shewed thee^ O man, what is good; and what doth ihs 
Lord require {fthee, but to do justly, and to love mercy, 
and to walk humbly unth thy God. This is the most 
acceptable service to God ; this is better than all the 
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sacrifices before mentioned. Let but this be done — ^let 
this duty be rightly performed, and the controversy is at 
an end, the difference is made up, the wrath of God is 
appeased ; and he will show you favour, and will have 
mercy upon you ; he will remove his judgments, and 
bestow on you the blessings of his providence and 
grace. 

The subject is further illustrated at the conclusion of 

the chapter, where the Lord complains of the deceitful- 

ness and insincerity of the people. Are there yet the 

treagures of toichedness in the house of the wiched, 

and the scant measure that is abominable f Shall I 

count them pure toith the wicked haiances and the hag of 

deceitful toeightsf It is in vain to think I shall be 

reconciled to those who continue to practise fraud and 

injustice, or that I shall approve of and bless those who 

persist in their idolatrous and superstitious worship. 

While the ordinances and decrees of Omri and Ahab, 

two of their most wicked kings, were kept and observed, 

the commandments of God were disobeyed, his worship 

neglected, and his word despised ; and therefore it was 

that God determined to punish this ungrateful and 

rebellious people with his severest judgments. For the 

statutes of Omri are kepty and all the works of the house 

of Ahab. And ye wcdk in their counsels^ that I should 

make thee a desolation^ and the inhabitants thereof a 

reproach* 

Such is the introduction of the subject which is given 
in the context ; and I shall now proceed to explain the 
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nature of the service which is here required of us, and 
to prove that it is a reasonable service, and what God 
has a right to require of us. We are required, 

1st, To do Justly. Justice is a very comprehensive, 
as well as a very important, term. It implies truth and 
honesty in all respects. It obliges us to speak the 
truth on all occasions, for nothing is more necessary to 
justice than the truth. We cannot do justly in any case 
without a knowledge of the truth ; and if we know the 
truth, and do not speak it, we act most uf^ugtfy. 
Especially we do wrong and great injury *to others, 
when we bear false testimony, or bring false accusation^ 
against them. There is hardly any greater sm than 
that of perjury ; and the love of scandal, and a disposi* 
tion to slander our neighbour, is a direct violation of 
the law of God. 

To dojusdy is also to act honestly on all occasions. 
Let no man go beyond or defraud his brother in any 
matter^* is expressly commanded as a positive duty, 
which cannot be dispensed with on any pretence. To 
injure the property or the character of another is an 
offence both against truth and honesty ; and if we carry 
these principles out in a religious, as well as in a moral 
sense, we shall see that they extend to sincerity in our 
Christian profession, and in every act of worship. So 
fai" from objecting to the truth of the Gospel, or oppos- 
ing its sacred and salutary doctrines, we are to receive 
them with aU readiness of mind, and to be steadfast in 

* I Thess. iv. 6. 
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maintaining them* We should remember that the only 
grotmd which vrssfrui^nl in the parable of the Sower, 
was that where the hearers of the word received the 
feed in honest and good hearts. To dojttstfy, therefore, 
is to act honestly and rightly, with a proper regard to 
truth, both in a moral and religious sense. 
We are here required, 2ndly, To love mercy, 
M^etcy signifies Christian charity in its highest sense. 
It is benevolence and humanity exercised towards those 
who are in affliction or distress. Of course the poor, 
especially the aged, the sick, and the infirm, are the 
objects of this compassion and charity. Much of the 
goodness of the Christian character is included in that 
of the merciful man ; and it was for this reason that 
our Lord declared. Blessed are the mercifiUyfor they 
shall obtain mercy. By the goodness of the Christian 
character, I mean that good feeling and disposition of 
mind, and that good^viU towards our fellow-creatures, 
and more particulariy towards such persons as are pro- 
per objects, which proceeds from the true and genuine 
principles of the Christian religion. The merciful man 
delights in alleviating the miseries of human life. He 
desires to imitate the example of a merciful God, who 
maheth his sun to rise on the evil and on the goody and 
sendeth rain on the Just and on the unfust.* As u)e have the 
poor always with us^ it is our duty always to assist their 
endeavours, and to relieve their wants, as much as 
circumstances will admit and our means will afford. 

* Matt. V. 45. 
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There are many passages of the Bible which teach us 
this duty, and warn us against the want of charity and 
mercy. It is, in &ct, that duty which we owe to our 
neighbour, and which is founded upon the love of God. 
He that despueth his neighbour y sinneth; but he that 
hath mercy on the poor, happy for blessed J is he,* And 
again: He that oppresseth the poor, reproaeheth his 
Maker; but he that honoureth him^ hath mercy on the 
poor.f The righteous considereth the cause of the poory 
but the wicked regardeth not to know it.'\. Both the law 
and the prophets speak the same language on this sub- 
ject. The poor shall never cease out of the land ; there- 
fore I command thet^ saying^ Thou shalt open thine 
hand wide unto thy brother y to thy poory and to thy 
needy in thy land*^ 

The Prophet Daniel, in his faithful address to the 
king of Babylon, gave him this excellent counsel, when 
he admonished him to rule with righteousness, and to 
have a proper regard to the wants and necessities of the 
poor. Whereforcy O hingy let my cminsel he acc^ffteible 
unto ihecy and break off thy sins by righteousness, and 
thine iniquities by shewing mercy to the poor; if it 
may be a lengthening of thy tranquillity. The argu- 
ment of the prophet was plainly this: that if the king 
had a proper regard for the poor, and relieved their 
wants, God would regard him with favour and appro- 
bation according to his Divine nature. We are strictly 

* Prov, xiv. 21. f Prov. xiv. 81. 

t Prov. xxix. 7. § Deut. xv. 11. 
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commanded to do good to all men, and ttpecUiUy to 
them who are of the household offaiih; which teaches 
us that the pious poor have a double claim to our cha- 
rity and compassion — as poor y and as reUgious: and it 
looks as if that man had but little goodness and religion 
in himself, who could suffer any human creature, much 
more one who fears God, to want the common neces- 
saries of life, when it is in his power to supply them. 
Those who are brought into distress by poverty and 
affliction of any kind, may reasonably expect mercy 
and compassion from every true Christian, even if they 
have not a right to relief* by the law of the land. But 
no law f ought to be made contrary to this precept and 
thk principle of the Christian religion, for every law 
of human policy ought to be enacted in a manner 
consistent with the Divine authority. This is strictly 
a matter of conscience, and applies to Christians of 
every denomination, who profess to make the law of 
God the rule of their conduct in this world. 

The service here required is, 

3rdly, To wcdk humbly with thy God. Humility is 
the crowning virtue of the Christian character. We 
are taught not to arrogate any merit to ourselves, if we 
obey the doctrines of the Gospel. We cannot be justified 
by our own good works before a God of infinite perfec- 
tion, nor atone for our sins by our own repentance, for 
future amendment of life will not expiate the guilt of 
past iniquities. But we are taught a far better and 

* See Page 46. + Ibid. 
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safer system of religion, by walking humbly with our 
God. To walk with God, in scriptural language, sig- 
nifies to be a true, a faithful, and an obedient servant 
of God. Thus it is said of Enoch, that he walked wkk 
Godj and he was not; for God took him.* His piety 
and holiness were so great, that it pleased God whom 
he served with so much sincerity and zeal, to distin- 
guish him, by translating him to heaven without suffer- 
ing the penalty of death. We are also informed that 
Noah w€is a Just man and perfect in his genercUion; 
and Noah waUted with God.^ As a reward for his 
faithful services, his I^rd and Master saved him and 
his family in the ark from perishing in the mighty 
waters of the deluge. Thus we, like the righteous 
in all ages and countries who have gone the same 
way to heaven, are instructed also to walk with God; 
and what is of the greatest importance, we are, like 
themj to walk humbly with God, We are to bring all 
our thoughts and desires> as well as our actions, into 
subjection to his will. If we would obtain the pardon 
of our sins, and be at peace with Grod, we must become 
obedient to the voice of the prophet in the words of 
the text, in reply to the anxious inquiry of the penitent 
Israelite. We are to humble ourselves before God, 
and to seek his mercy through the Mediator. We 
are to look to Christ as the Lamb of God^ which taketh 
away the sin of the world^X and to trust in him as our 
atonement and righteousness, and as the only means 

* Gen. v. 24. -j- Gen. vi. 9. J John i. 29. 
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of reconciliation with God afforded to sinful men. 

This is that good and saving truth which God teaches 

us here by the mouth of his prophet. He hath shewed 

theCf O num, what is good ; and what doth the Lard 

require of thee^ but to do justly, and to love mercy , and 

to walk humbly with thy God, This is that reasonable 

service which God has a right to require of all his 

rational, intelligent, and dependent creatures. This is 

the sum and substance of the Law of Moses and the 

Gospel of Jesus Christ. For thus God was pleased to 

address the Israelites in old time. And now, Israel, 

what does the Lord thy God require of thee, hut to fear 

the Lord thy God, to walk in all his ways, and to love 

him, and to serve the Lord thy God with all thy heart, 

and with all thy soul; to keep the commandments of 

the Lord, and his statutes, which I command thee this 

day, for thy good f* 

Many of the prophets speak exactly the same truth 
as Micah, and especially the Prophet Hosea, who ssdth, 
speaking in the name of the Lord, For I desired mercy, 
and not sacrifice ; and the knowledge of Crod more than 
hurnt<fferings.\ This agrees also with what our Lord 
himself taught his disciples, when he said, Every man 
that hath heard and learned of the Father cometh unto 
me, i. c by faith, seeking for salvation.\ He taught 
also the same doctrine as the prophet on another occa- 
sion. When one acknowledged that there is one God, 

* Deut. X. 12, 13. t Hos. vi. 6. 

:|: John vi. 45. 
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atid thai to hve tkt Lord with all the hearty and his 
neighbour as himsel/9 is more than all humt-offierinffi 
and sacrifices^ he declared that he was not far from the 
hingdom df God. We see then the same system of 
religion revealed to both Jews and Christians, the same 
in the spirit if not in the letter ; and we see also that 
it is a wise and salutary system, adapted to promote 
the glory of God, and the eternal welfare and happiness 
of mankind. What remains for us to do but to follow 
the directions of the prophet, To do jnstlyy to love 
mert^y and to walh humbfy with our God. The way 
of salvation is so plainly revealed to us, that we are 
without excuse if we perish for lack of knowledge. 
Every humble and honest inquirer after truth may 
learn to know it by the light of Divine revelation, tf he 
will but seek and inquire concerning it. There is now 
no difficulty in distinguishing truth from error, except 
what arises from our loving darkness rather them Ught 
Let us then attend to the reading and preaching of the 
word of God; let us lay aside our indifference, and 
repent of our neglect and abuse of the means of grace ; 
let us learn to understand what the Lord requires of us ; 
let us forsake every refuge of lies, and endeavour to do 
justly and to act rightly. Wherefore putting away 
lying, speak every man truth with his neighbour ;* and, 
Whatsoever we would that men skofdd do to us, let us 
do even so to them. In the next place, Se ye merciful^ 
as your heavenly Father also is mercifuLf Let all hit- 

* Ephes. iv. 26. f Luke vi. 36. 
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temesSf and vrraihy and anger y and clameur^ and evil 
speaking, be ptU avoay from you with aU malice. And 
he ye kind one to another, tender-hearted, forgiviny* 
one another. For if ye forgive not men their tres^ 
passes against you, neither toill your heavenly Father 
forgive your trespasses,* And let us remember, that 
he who sheweih no mercy, shall have judgment without 
mercy,\ 

If we are truly merciful, we shall love mercy ; we 
shall take pleasure in the exercise of charity, and delight 
in doing good. We shall remember the infinite and 
unmerited mercy of God as manifested to sinners 
through the mediation of our Lord Jesus Christ, and 
we shall seek that grace which is offered us in the 
Gospel, to enable us to repent of our sins, to believe 
and obey the truth, that we may obtain the salvation 
which is provided for and promised to the penitent, 
the believing, and the obedient. 

In the last place, let us learn to walk humbly with our 
Gody by confessing our original and actual sins, and 
by turning to him with true repentance. Let us 
acknowledge, with the Patriarch Jacob, O Lord, I am 
not tvorthy of the least of these thy mercies,^ And let us 
learn to confess with the same humility as the Prophet 
Jeremiah : It is of the Lord's mercies that we are not 
consumed, because his compassions fail not ; they are new 
eoery morning: great is thy faithfulness,^ Finally, let 

* Ephes. iv. 31. t James ii. 13. 

\ Gen. xxxii. 10. § Lam. iii. 22, 23. 
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lis follow the admonition of the Prophet Hosea, from 
a serious consideration of this subject : Therefore turn 
^thee to thy God; keep mercy and judgment^ and wait 
on thy God continually.* 

* Hos. zii. 6. 



Note. — Page 41. A right to reliefs 8fc, — On introducing 
the New Poor Law into the House of Commons (April 
17th, 1834), Lord Althorp is reported to have said, that ^'in 
making the statement he had done (relating to the abuses 
under the old law), he begged not to be understood as 
expressing his disapprobation of a well-regulated system of 
Poor Laws. So far from that being the case, he was of 
opinion that a well-regulated system of Poor Laws would be 
productive of great benefit to the country. He was aware 
that he was now expressing an opinion contrary to the more 
strict principles of Political Economy. Indeed, those prin- 
ciples went further, for they even prohibited the exercise of 
private charity itself. But as long as we were accessible, 
not only to the feelings of religion, but to the dictates of 
humanity, we must be convinced that the support of those 
who were really helpless, and really unable to provide for 
themselves, was not only justifiable, but a sacred duty on our 
parts.** 

Note. — Ibid. But no law, ^c, — "In all countries laws 
were instituted in support of religion and morality, of 
civil and social rights. The laws of a Christian peopU 
should therefore never be at variance with the laws of the 

GospelJ* — Sermon of the Bishop of St, David^s, before thi 
Lords Spiritual and Temporal, in the Abbey Church, 

Westminster, January 30fA, 1807. 
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THE 

DIVINE RULE OF RIGHTEOUSNESS. 



Matthew vii. 12. 



Therefore all things whatsoever ye would 

THAT men should DO TO YOU, DO YE EVEN SO TO 
them ; FOR THIS IS THE LAW AND THE PROPHETS. 

X HE excellence of the moral precepts of the Chris- 
tian religion forms one of the brightest evidences of its 
truth. Universal charity was first taught by our 
Saviour, as a duty incumbent upon all his followers. 
A new commandment I give unto yoUy that ye love one 
another ; as I have loved yotty that ye love one another; 
by this shall all men know that ye are my disciples^ if ye 
have love one to afwther,* This benevolent disposition 
is made the great characteristic of a Christian, and 
the test by which the sincerity of his faith and religious 
profession is to be tried. It is that charity which is 
so forcibly described by the Apostle Paul. And now 
abideth faiihi hope, charity — these three; btit the greatest 
of these is charity. We will confine our attention simply 
to the commandment of our Lord in the text; a com- 

* John xiii. 34. 
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mandment bo rational, so beneficial, so wisely suited to 
correct the depravity, to prevent the wickedness, and 
to diminish the misery of mankind, that if it were uni- 
versally obeyed, we should see an important and blessed 
change produced in the world. Therefore all things 
whatsoever ye would that men should do to you, do ye 
even so to them ; for this is the law a/nd the prophets. 
From the expression therefore, we are to consider the 
words of the text as a conclusion drawn from the pre- 
ceding arguments used by our Lord to enforce the sub- 
lime doctrines in the sermons on the Moimt. Blessed 
are the merciful ; for they shall obtain mercy. Judge 
not, that ye be not Judged ; for with what judgment ye 
judge (others), ye shall be j^idged (yourselves) ; and 
many more precepts of a like nature. Arguing thus 
froni divine to human conduct, the meaning of Christ's 
conunand may be, '* If God be so abundantly merciful 
and gracious to you as to give you whatever ye could 
reasonably expect from a most kind and loving Father, 
then ought ye also to act in the same merciful, forgiv- 
ing, and benevolent manner, as ye would reasonably 
wish others to act towards you, if they were in your 
circumstances and you in their condition ; for this is 
that great rule wherein is contained our duty towards 
our neighbour. 'This is the sum and substance of the 
moral law, and of revealed religion, as taught by Mose$ 
and all the prophets." 

In discoursing further on this subject, I shall en- 
deavour. 
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I. To state and explain the sense and meaning of 
the rule here given by our Saviour ; 

II. To illustrate this rule by particular instances ; 

III. To show the great reasonableness and excellency 
of it. 

And, in the first place, with regard to the sense and 
meaning of the rule, though the expression used is 
very general and comprehensive, All things whensoever 
^ would that men should do to youy do ye even so to 
them, yet it must be confined within the limits of what 
is reasonable and right; for we are all apt to form 
unreasonable desires and wrong expectations, from a 
principle of self-love, and from being too partial to 
ourselves. But when there is nothing unreasonable or 
unjust in our expectations and desires, the rule then 
becomes absolute as a duty. If the case were other* 
wise, it would tend to promote disorder and confusion , 
instead of harniiony and peace, in civil society. Justice 
must lay aside its sword, and Charity, by observing no 
measures, would soon destroy herself. The sense, 
therefore, of the rule b evidently limited; and whe- 
ther it be expressed in a positive or negative way, the 
meaning is the same. In the words of the text, it is 
expressed in a positive manner. All things whatsoever 
ye would that men should do to you, do ye even so to 
them. But in the Apocrypha the form of the expres- 
sion is negative ; Do that to no man which thou hatest* 

• Tobit. iv. 15. 
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The precept, however, as expressed by our Lord, » 
more forcible and comprehensive in its signification. If 
we are barely harmless and honest, we fulfil the strict 
meaning of the command in a negative sense ; whereas, 
according to the words of our Saviour, it is not enough 
that we abstain from doing evil, but we are under an 
equal obligation to do good. We are here not only 
forbidden to injure one another, but we are positively 
commanded to do one another all the good in our 
power. The rule is also applicable to the disposition 
of the mind, as well as to the outward action. We 
think it reasonable and right that another should be 
well affected towards us, and should be actuated by 
a principle of benevolence. It is natural for one man 
to desire the good-will, as well as the good offices, 
of another; but the disposition alone to do good^ un* 
less attended with something more than good wishes 
and good words, will appear at all times to be an eva- 
sion, rather than the fulfilment of this precept; so 
that we may consider good-wiU and good offices inse- 
parably connected, like faith and good works. Where 
one is, the other will be found, and one cannot exist 
without the other. In each case, the -principle, if 
genuine, will operate and produce a correspondence 
in action, like cause and effect. The truth is, we are 
to consider what is just in every case; and what ve 
think reasonable and right in itself, and (making it our 
own case) should think reasonable and right for another 
to practise towards us, we must remember to do ourselves. 
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Every part of our behaviour towards others must be 
governed by this rule, — we must love our neighbour as 
ourselves; that is to say, we must love him with ^he 
greatest sincerity, for thus it is we would have our 
neighbour to love us ; and we must make it manifest 
that we love him in sincerity and inithy by all the fruits 
and effects of love, by doing nothing of which he has 
cause to complain, and by doing all which he has cause 
to expect and demand from us. 

Thus these two precepts of our Lord, All things 
whatsoever ye would that men should do to you^ do ye 
even so to them ; and Thou shaU love thy neighbour as 
thyselff differ only in expression. Our whole duty to our 
neighbour is comprehended in each of them. One 
regards the principle^ the other the €u;tion, and thus 
the one is implied in the other. 

Having explained the rule, I proceed now, 

II. To apply it to some particular instances, by way 
of jillustration. 

That this is a rule of honesty is too plain and evident 
to require any argument. jCove, or charity, worketh no 
ill to his neighbour;* nothing injurious, nothing mali- 
cious,, nothing unjust. When this law is impressed 
on the mind and conscience, it will, erase all sordid 
and selfish feelings of the heart, and will establish 
those of generosity and kindness. The advantage 
which would be derived to civil society by the obser- 
vance of this rule is beyond imagination great, for it 

* Rom. xiii, 10. 

e2 
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would supersede the necessity of human laws, as it lays 
the axe to the root of every crime. SincerUy is an- 
other virtue no less inculcated by this commandment 
As no person is willing to be imposed on or deceived 
himself, he ought not to make use of fraud or decep- 
tion in his dealings with others. Lei no man go beyond 
or defraud his brother in any matter^ is the express 
prohibition of God. We should not be hasty in giving 
our opinions on subjects of any importance ; but when 
fairly called upon, we should give them honestly, with- 
out equivocation or disguise. When we speak as men, 
we sho~uld always speak as Christians, without hypo- 
crisy or deceit In this respect, let our communication 
be 1/ea, yea ; and nay^ nay. 

The same may be said respecting your professions 
and promises. We ought not to profess friendship 
unless we act as friends ; and we ought not to promise 
what we do not intend to perform. This mode of 
conduct is far better than solemn looks or sanctimo- 
nious words, even the goodly words of Naphtali. 
(Gen. xlix. 21.) 

Truth is so intimately connected with sincerity, that 
it cannot be separately mentioned or considered. C%a* 
rity rejoiced in the truth (saith the Apostle), and he 
cannot be a Christian who habitually practises false- 
hood and deceit. It is likewise an invariable rule of 
conduct for a Christian to speak evil of no man ; aAd 
we are not only prohibited from speaking what- is 
untrue and unjust, but also what is censorious and 
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uncharitable. The best men are so attentive to their 
own failings and imperfections, that they have no incli- 
nation or desire to dwell and enlarge on the failings 
and imperfections of others. Generosity and kindness^ 
as we have already observed, are implied in this divine 
precept. Whatever is either amiable or great in a noble 
and generous mind, will be found in one who makes 
this the rule of his conduct in life. We are here com- 
manded to imitate the goodness of Him who maketh 
his sun to shine upon the jiLst and upon the un^'ust^ 
and who is continually bestowing his benefits upon the 
evil and the unthankful. Neither will this principle 
suffer us to be ungrateful. The same temper of mind 
that disposes a person to be generous, disposes him also 
to he grateful. The man who is most ready to obligCy 
will be most ready to acknowledge his obligations ; he 
will be as far from undervaluing the favours he re- 
ceives, as of over-magnifying those he confers ; he will 
consider gratitude as a sacred duty, and will not fail to 
regard his benefactors with an affection proportionate 
to their kindness. 

Another part of this duty is the forgiveness of inju- 
ries. Our Lord frequently inculcated this doctrine of 
mutual forbearance and forgiveness, making it an essen- 
tial part of his religion. When one of his disciple^ 
came to him, and said. Lord, how often shall my hro- 
iher sin against we, and I forgive him 9 till seven times f 
Jesus saith unto him^ I say not unto thee until seven 
times, but until seventy timss seven.* That is to say, 

• Matt, xviii. 21, ^. 
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without setting any bounds to thyself, as often as he 
repents of the injury done, so often shalt thou forgive 
him. We must forgive others as we hope for forgive- 
ness ourselves from God. To be implacable and un- 
forgiving is therefore inconsistent with the Christian 
character. All malice, hatred, and revenge, are strictly 
forbidden by the law of charity ; nor can we indulge 
those evil and malignant passions without losing the 
favour of God and forfeiting the joys of heaven. If we 
show not mercy to one another, neither will God show 
mercy to us. 

The last instance of a Christian disposition which I 
shall now mention, is compassion to the poor and the 
distressed. It is not enough that we refrain from doing 
evily but we must learn to do good, as we have the 
opportunity, and the means afforded us, by the provi- 
dence of God. And who is there that hath not the 
opportunity and the means of doing good in some way 
or other if he has the will ? Benevolence, which means 
good-will, as it never fails in finding objects, will never 
fail in finding means (in some degree) to lessen the 
burden of human misery, and to increase the enjoyment 
of human happiness. If every one would endeavour to 
fulfil this duty in the best way he is able, we should 
see a great diminution of poverty and misery in the 
land. The moral law is very clear and explicit in 
teaching us this duty. If thy brother he waxen poor, 
and fallen in decay with thee, then thou shah relieve 
him,* And again: If there be among you a poor 

• Levit. XXV. 35. 
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wmn of one of thy brethren within any of thy gates 
in thy land which the Lord thy God giveth theey thou 
shall not harden thine heart, nor shut thine hand 
from thy poor brother. But ikou shaU open thine hand 
wide unto him, and shall surely lend him sufficient for 
his need in that which hewanteth. This law extends 
even to the losses which are incidental to property. 
Thou shaJt not see thy neighbours ox, or his sheep, go 
astray, and hide thyself from them ; thou shalt in any 
case bring them again to thy brother. And if thy bro- 
ther be not nigh to thee, or if thou hnow him not, then 
shalt thou bring it to thine own house ; and it shall be 
with thee till thy brother seek cfter it, and thou shalt 
restore it to him again,* In like manner shalt thou do 
with every lost thing cf thy brothers. Thou mayest 
not hide thyself; that is to say, make ignorance a pre- 
tence for not exercising charity and benevolence towards 
him. Thou shall not see thy brothers ox, nor his ass, 
fall down by the way, and hide thyself from them ; that 
is to say, take no notice of them. Thou shalt surely 
help him to lift them up again ; the meaning of which 
is, that in whatever thy brother, or fellow-creature 
stands in need of, such help as it is in thy power to 
afford thou shalt not refuse to help him. 

Thus we are taught to act in the common occurrences 
of life, and much more so in the concerns of eternal im- 
portance. When a man himself goes astray, and erra 
from the way of truth and safety, it requires a higher 

* Deut. xxii. 1. 
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degree of companion and charity to restore such a oo^ 
to the way of salvation from which he has departed. 
The conclusion then to be drawn from these Scriptures 
is evidently this : that a hard-hearted, and cruel, and 
selfish disposition, is not a Christian disposition ; that 
as Christians, it is our duty to seek occasions of useful- 
ness, and never to overlook those that come in our 
way, either by our inhumanity or neglect. 

I come now as I proposed, 

m. To show the great reasonableness and excellency 
of this rule. 

There is the most perfect agreement between reason 
and religion, with respect both to the duty and the 
happiness of mankind. Whatever we are commanded 
to do, either by the Law of Moses, or the Gospel of 
Jesus Christ, tends ultimately to increase our happiness. 
In like manner, whatever is forbidden in the Law of God, 
will be found the ultimate cause of misery even in this 
life. We may therefore conclude with certainty, that 
the Law of God is holy, just, and good, and that his 
dommandments are not grievotts. Our duty in diis, as 
well as in every other instance, will be found to be 
H reasonable service. The great reasonableness also of 
this rule appears in this; that it is so universally ac- 
knowledged, as to be made the standard of equity and 
justice, not only in the conmion transactions of life, 
but also in the due administration of the laws of our 
country. 

But there is no need of any other argument to prove 
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the excellence of this rule, than what our blessed 
Saviour has said to enforce the observance of it, for 
this is the Lmw and the Prophets. This is the substance 
of all that is written in the Law, or by the Prophets, 
concerning the duty of man to man. The Law com- 
mands us to love our neighbour as ourselves ; and it is 
recorded in the Prophets, that God will have mercy and 
not sacri/ice ; by which we are taught to understand, 
that God is better pleased with acts of kindness to one 
another, than with the most ostentatious services. For 
he hath shewed thee, O man^ what is good; and what 
doth the Lord thy God require ofthee^ but to do justly y 
to love mercy y and to walk humbly with thy God^ Here 
we have the sum and substance of true religion ; and if 
we have any practical regard for the Scriptures, we shall 
acknowledge our obligation to obey them. I shall only 
add, that this rule, by its simplicity and plainness, 
speaks to the understanding and conscience of every 
one, and that the greatest advantages would arise from 
the due observance of it in all the relations of life. 
Seeing, then, the reasonableness and excellence of this 
divine precept, let us resolve, by the grace of God, 
to make it the rule of our lives ; that whether others do, 
or do not, observe it in their behaviour towards us, we 
will not fail in the performance of it towards them, and 
in no case whatever think ourselves dispensed from it 
as a sacred duty. Let us not suppose that the Gospel 
releases us from obedience to the moral law, since our 

* Micah vi. 8. 
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blessed Saviour himself has explained and enforced it 
so strictly^ as well as his Apostles. But let us rememffoer 
that heaven and earth shall pass atvay^ sooner than one 
Jot or tittle of the word of God shaUfail ;* and that we 
shall be all judged at the last day by this rule of 
unchangeable righteousness. 

• Matt. V. 18. 






SERMON VI. 



THE CHARACTER AND BLESSEDNESS 
OF THE MERCIFUL. 



Matthew v. 7. 



Blessed are the mer€iful, for they shall obtain 

MERCY. 

L HE Gospel of Jesus Christ is a revelation of mercy 
to mankind. Its object and design are to reconcile sin- 
ners to God, through the death of his Son, and to teach 
them to be merciful to others, as they hope to obtain 
mercy themselves. This truth is evidently taught by 
our Lord in the words of the text, and is confirmed by 
him in several other passages ; and every faithful fol- 
lower of Jesus Christ will endeavour to imitate his 
goodness and loving-kindness to men. True faith is a 
living and active principle, which, while it forbids all 
malice, hatred, and revenge, at the same time produces 
holiness and every good work. The only sure and 
certain evidences of true faith are to be found In its 
effects, and especially in the practice of that charity 
which arises from a sincere profession of the Christian. 
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religion. The blessings of the Gospel are not bestowed 
on unfeeling and unmerciful men, who violate the laws 
of God and the principles of humanity ; but pardon and 
peace are promised wdy to those, who through faith in 
a merciful God and Saviour are merciful themselves. 
JSlused are Ute merciful^ for they shaU obtain mercy. 
To understand these words rightly, it will be necessary 
to consider, 

I. The character of the merciful; and 

II. Their blessedness. 

We must refer to the Scriptures of truth for an 
accurate description of the character of the mercifnL 
According to them it consbts not merely in a merciful 
and charitable disposition of mind, but in a merciful 
and charitable conduct. It does not consist so much in 
kind and benevolent words and wishes, as in kind and 
benevolent actions. Justice is one of the highest vir- 
tues in a moral sense ; but mercy means more than 
justice in a scriptural sense, because mercy does mobe 
than strict justice requires. 

We find justice and mercy mentioned together in the 
sacred Scriptures, and they are placed in their natural 
and proper order ; ftrst, justice, and then, mercy, as a 
liigher degree of Christian excellence and perfection. 
Thus the Prophet Micah declares in that beautiful and 
sublime passage, which cannot be too much observed 
and admired : He hath shewed t/iee, O man, what is 
good; and what does the Lord require of thee, but to do 
justly, and to love mercy, and to walk humbly toith thy 
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God 9 Our Lord himself also intimated the same supe- 
riority in his reproof of the Pharisees. Ye have Tieglected 
the weightier matters of the law— judgment and mercy J^ 
Justice must evidently be found where there is mercy ; 
for it is impossible that he who is merciftd to aU^ should 
be unfttst to any ; or, that he who takes delight in doing 
good, should be the author of evil in the least respect. 
In vain, therefore, does any person make pretensions to 
the greater virtue who does not observe the less. To 
do justice with mercy is the first great principle of our 
laws, and of the executive government. In the common 
acceptation of the word, mercg is goodness or charity 
exercised towards the afflicted or distressed, who are the 
proper objects of pity and compassion. The merciful 
man takes pleasure in relieving the wants and necessi- 
ties, and alleviating the miseries, of suffering humanity. 
The - merciful man is therefore one who has all the 
goodness of the Christian character. By the goodness 
of the Christian character, I mean such a benevolence 
and good-will towards our fellow-creatures, as proceeds 
from the true and genuine principles of the Christian 
religion. The merciful man, in the judgment of God, 
is merciful out of choice, and from a sense of duty« 
He desires to be conformable to the divine likeness, and 
obedient to the divine law. In the performance of this 
duty, he is strengthened and assisted by the grace of 
God, actuated by the love of Christ, and animated and 
encouraged by the promise here given, of present and 

• Matt, xxiii. 23. 
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eternal blessedness. Not that he supposes there h 
anything meritorious in his best services, which he wefi 
knows are imperfect ; but he is convinced, that without 
the help of divine grace, he is incompetent for any 
good works, and consequently he disclaims all merit to 
himself, and ascribes all the goodness and the glory to 
God in the words of the Apostle : Yet not /, but the 
grace of God which was given me.* 

The merciful man, acting on these principles, and in 
this manner, bears the nearest resemblance to God of 
which human nature is capable. We read in the Scrip- 
tures of the tender mercies of Gody which are over all 
his works, of his being fidl of compassion, and of his 
heart's being turned within him ; with many similar ex- 
pressions, which are evidently used in condescension to 
human weakness, signifying that the mercy of God 
operates as effectually as if it immediately sprang from 
natural affections. From hence, however, we may justly 
argue, that such natural affections, however incompatible 
they may be with the divine perfections, are not dis- 
graceful^ but highly honourable to human nalnire in its 
present state of sin and misery. If what is now called 
Political Economy require us to restrain as much as 
possible in ourselves all the feelings and emotions of 
mercy, it is directly contrary to the precept of the 
Apostle Paul, who earnestly exhorted the Colossians to 
whom he wrote, to put on, as the elect of God, boweU 
of mercies, kindness, and humbleness of mind — as well 

♦ 1 Cor. XV. 10. 
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as contrary to the precept which our blessed Saviour 
gave his disciples in these words^ Be ye merciful^ as 
your Father also is merciful. Having given this gene- 
ral description of the character of the merciful^ it will 
be useful to mention some particular instances in which 
this character is exhibited and displayed. 

The first instance I shall mention, is — mercy to the 
poor. 

There is no age or country in which the observation 
of our Lord is not verified — The poor ye have always 
with you. Some there will be whose poverty is un- 
avoidable, although there may be others whose poverty 
is their fault ; and herein the wise and prudent will 
make a right distinction. What our duty is (as Chris- 
tians) to such persons, is easy to learn, if we pay due 
attention to the written word of God. He thcU despiseth 
his neighbour, sinneth ; but he that hath mercy on the poor y 
happy is he.* And again : He that oppresseth thepoor^ 
reproacheth his Maker; but he that honoureth him, hath 
mercy on the poor.j- The righteous considereth the cause 
of the poor, but the wicked regardeth not to know it.1l. 

As to the pious poor, they have a double claim to 
our assistance and relief, as poor and as religious; and 
it is directly contrary to the principles both of Piety and 
Benevolence to suffer any who fear God to want the 
common necessaries and comforts of life. For whoso 
hath this world's goody and seeth his brisker have needy 

• Prov. xiv. 21. t Prov. xiv. 3L 

j Prov. xxix. 7. 
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ami skiUteih t^ hi$ boweit tf compassion from Atm, kow 
dweUdh the love of God in him ? It is repugnant td 
all the principles of the Christian religion, as well as 
to all the sympatlhies of our common humanity, to see 
the poor starve and perish for want ; and it is our duty, 
beyond all controversy and dispute, to do good unto 
all men, and especiaUy unto them who are of the hottse- 
hold of faith. 

The second instance of this merciful disposition, is 
the case of those who by some sudden affliction or disas- 
trous calamity are reduced to poverty and distress^ * 

Human life is full of uncertainty, and he who is rich 
and affluent to-day, may be poor and needy to-morrow. 
Our Saviour's parable of the Good Samaritan is very 
instructive on this subject, and clearly illustrates the 
character and conduct of the merciful man towards a 
fellow-creature in distress. It is expressly said, that 
the Good Samaritan had mercy on the unfortunate 
traveller who fell among thieves^ was stripped and 
woundedf and left half-dead. How forcible and im- 
pressive is the conclusion drawn from this affecting and 
beautiful parable! — Go thou and do Kkeunse, This 
short, but striking address, may serve instead of a 
thousand arguments ; and b much better than a thou- 
sand arguments, or a multitude of words, to convince 
us of our duty to help those who stand in need of the 
same assistance and relief. Would we therefore knor 
what is truly meant by being merciftdy let this sentence 
be impressed on our minds, and have a due influence 
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on our conduct, so shall we best prove ourselves to be 
the true disciples of Jesus Christ . 

What might we not hope from the practice of 
Christianity if such examples were more frequent and 
common among us I Were this ;]^ractice to become 
general, and were we to endeavour by all the means 
ia our power to alleviate each other's afflictions and 
distresses, as well as to relieve each other's wants, 
misery and wretchedness would be, comparatively 
speaking, the lot of few, and that to a much less 
extent than at present. 

The third instance of the character of the merciful 
to be now mentioned is, the condition of those who are 
afflicted with bodily sickness and suffering, or with any 
distress of mind. To such the merciful man will en- 
deavour to administer comfort and relief suited to their 
several necessities and wants. He will pour the heal- 
ing balm of pity and compassion on the afflicted body, 
and impart consolation to the distressed mind. He will 
study to remove, or at least to alleviate, the sufferings 
of the one, and the distresses of the other. He will 
take an interest in their concerns, both temporal and 
spiritual, and, in the true spirit of Christian sympathy, 
he will toeep toith those that toeep^^ and feel for them all 
that pity and compassion which their case may require. 
He will endeavour as much as possible to render their 
condition less grievous and less insupportable. While 
he bears their wants upon his heart before the tiuone 

^ Rom. xii. 15. 
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of divine mercy, he will not be backward to lend a 
helping hand himself to do them good. He will en- 
courage the feMe-mindedf and strengthen those who 
arie weak in the faith. He will remember them that are 
in adversity, as being himself likewise in the bodyy* and 
consequently liable to the same calamities ; and he will 
exert himself to the utmost of his power to raise the 
penitent who have fallen into sin, and according to 
the advice of the Apostle, to restore such an one in the 
qnrU of meekness^ considering himself , lest he afto be 
tempted,^ 

Haviug now considered the character of the merciful 
at sufficient length, we proceed to consider, 

U. Their blessedness. 

Blessed are the merciful, for they shall obtain nufOf. 
.Without expatiating at large on this point of doctrine, 
or extending our view of the subject to its farthest 
verge, I shall confine your attention to the single asser- 
tion and assurance in the text, they shall obtain iht 
mercy of God, Our Lord taught his disciples to he 
merciful f as their FaJther in heaven is merciful; for this 
very reason, that unth the merciful^ he will shew himtdf 
merciful, God delights to behold his own image re- 
flected in his rational and intelligent creatures. He 
delights in those who are like himself and he delights 
also to show them mercy. We can hardly suppose any 
man to be so ignorant and insensible, as not to know 
that he stands in need of the mercy of God ; for what, 

* Heb. xiii. 8. f Gal. vi. 1. 
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eould the best and holiest of men do without tJi£ diviM 
mercy? 

Considered abstractedly from the mercy of God, as 
manifested to mankind through the mediation of our 
Lord Jesus Christ, we are all in a lost condition, and 
condemned by the law and justice of God for our great 
and manifold sins. It is of his mercies that we are not 
ednsumed, and because his compassions fail not,* If he 
were to proceed against us according to the strictness 
of his lai^, and the severity of his justice, who Would be 
able to stand before him at his tribunal ? But blessed 
be God ; there is mercy with him that he may befearedyf 
and loved, and honoulred, and obeyed. If, therefore, 
we humble ourselves before him, and seek his mercy 
through Christ, he has promised to have mercy upon 
us, to help, and to save us. He will pardon our sins 
through that all-sufiicient sacrifice which Christ hath 
offered for the sins of the world, and he will accept and 
bless us. A sense of this mercy will ^11 our hearts and 
minds with aUjoy and peace in helievingy and we shall 
Tlijoiee with joy unspeakable, Bxid full of glory. 

The day of final retribution is a time when it will be 
absolutely necessary for all of us to cast ourselves upon 
the mercy of our Judge ; and what reason have we to 
expect that we shall find mercy in that day ourselves, 
if we refuse to show mercy now to our fellow-creatures 
in distress ? The Apostle James has assured us, that 
he shaU have judgment without mercy who has shown 

* Lam. tii. 22. f Pdalms cxxx. 4. 

f2 
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no nmvif ;* while in respect of the merciful man, it is 
declared that merey rtfoieeUi agahui judgment. If we 
turn our attention to that awful account of th^ kst 
judgment which our Lord gave his disciples, we shall 
•ee this point of doctrine in the strongest light He 
there distinguishes, in the clearest manner, the righ-* 
teous from the wicked ; and after having enumerated 
various acts of mercy and charity which his fiuthful 
people have performed, he said, Inasmuch €u ye hav€ 
done ii unto one of ike least cf these my brethren^yehave 
dome ii unto me ; and, on the contrary, he adds, con- 
cerning the unmerciful and uncharitable, Inasmuch as 
ye did it not io one of the least of these my brethr^ 
ye did it not to me* Then he pronounces the final sen- 
tence : And these shaUgo away into everlastiing pumsh* 
menti but the righteous into life eternal. 

Hope and fear are the ruling passions of the humai^ 
mind. We cannot hope to obtain the mercy of God 
unless we are merciful ourselves. We can only obtain 
the mercy of God through faith in his Son, Jesus 
Christ ; and we cannot be said to possess a true faitbi 
unless we exercise piercy and compassion to our fellow*! 
creatures. The Apostle Peter, therefore, exhorted those 
who had obtained like precious faith with himself (and 
other believers)^ that giving aU diligence^ they should 
add to their faithy virtue; and to virtue^ knowledge i 
omd to knowledge, temperance; and to temperance, pa-, 
Hence; and to patience, godliness; and to godUmets^. 

* James ii. 13. 
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brotlierly kindness ; and to brotherly kindness, duiriiy .** 
and then he aitsigns the reason for this exhortation : 
For if these things he in you^ and abound^ they make 
you that ye shall neither be barren jnor unfruitful in 
the knowledge (four Lord Jesus Christ : and he adds. 
Wherefore the rather, brethren, give diligence to make 
your calling and ekction sure; for if ye do these 
things, ye shall never fall : for so an entrance shall 
he ministered to you abfindantly into the everlasting 
kingdom (four Lord and Saviour, Jesus ChrisLf On 
the other hand, it is to be observed, that those who are 
unmerciful and unjust, cruel and inhuman, tyrannical 
and oppressive, have reason to fear the retributive jus- 
tice of God, his vengeance and his wrath at the last 
day. Instead of looking for his mercy unto eternal lift, 
there remains for them a certain fearful looking for of 
judgment and fiery indignation, which shall devour tlie 
adversaries* They shall be punished with murderers 
and robbers, with blasphemers and infidels ; and they 
shall be doomed to dwell for ever with evil spirits, the 
accursed enemies of mankind, in the regions of eternal 
darkness, misery, and despair. 

* 2 Peter i. 5—7. t 2 Peter i. 8—11. 
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OutL duty towards our neighbour is founded upon our duty 
to God. We are commanded by the Law of God, and we 
are taught by tlie Gospel of Christ, in the clearest and strongest 
language, to exercise charity towards those who stand in need 
of it, and are the proper objects. This is a subject on which 
all men seem to have agreed in a very remarkable manner. 
The Jews are commanded to obey tlie precepts of Moses ; 
and Christians are commanded to observe the s^me moral 
precepts, which are plain and positive. But not only are 
both Jews and Christians bound to practise charity to the 
poor and needy by the respective principles of their religion, 
we find even Heathens agree witli them in adopting the same 
principles by the Law of Nature. It was required by the 
Athenian code, that relief should be afforded to strangers in 
distress. Tlie Temple of the Eumenides, and that of Minerva, 
^s well as the Temple of Theseus, were the appointed places 
of refuge for the distressed strangers ; and in the market- 
place at Athens, was erected an altar to Mercy. 

This altar is said to have been founded by the fiunous 
despendtints of Hercules, and is beautifully described by 
^^tius, Thebais, lib. xii. 

<< Urbe iuit medii, milli concessm potentttm 
Ara Deum ; mitis posuit demeiUia sedem, 
Et miseri fecere sacram.** 
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Here the distretted poor of every description assembled , im\ 
sacrifice was offered at the public expense. Doubtless thb 
charity was abused by many unworthy applicants ; but their 
want and distress afforded sufficient pleas for relief. 

Homer lias inculcated the duty of humanity from a prijV' 
ciple of religion, and has referred tlie claims of the poor to 
the will of Jove t 



Tlie same sentiment is repeated, Od. vi. 205 — ^208. Menander 
also agrees with it, and confirms it : 

*Aii M/u{«i>S' li nntnf rSv ei«w.-^In StobetOf Serm, 9$. 

** The poor are always considered to be under the special fm^ 
tection of Heaven.*' 

These are Christian sentimentSi although they proceed 
from the minds of Heathens ; and shall Christians be worse 
than Heathens ? If we refer to the regulations and opinions 
of the ancient Romans, we shall find that poverty and distress 
were regarded with the same religious sympathy as in Greece. 
The Ztvs li9t§i of the one, was the Jupiter Hospitalis of the 
other : 

** Jupiter, hospitibtts nam te dare jura loquuntur.** 

ViaaiL, JEn, 1. 731. 

** Ante fores honim stabat Jovis hospitis ara.** 

Ov. Met. z. 224. 

And Cicero, in his Epistle to his brother Quintius, writei 
feelingly : — ** Non ilium offendat ne imploret fidem Jovis Hospi- 
talis.** He expresses the same benevolent and humane feeling 
for the poor in several parts of his « Offices.* But no exprei- 
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•ton of such feeling can surpass the pathetic sentiments of 
Juvenal : 

" — ~.— «... MoUissima corda 
Humano generi, dare se natura fatetur, 
Qtts, lachrymas dedit : h»c nostri pars optima tensus." 

Sat. zv. 131-^133. 

Juvenal seems here to have adopted the exquisite sentiment 
of Virgil, JEn. i. 462 : 

" Sunt lacbrymse r«rum et mantem mortalia tanguut." 



Cicero has well observed, amidst many other just and humane 
remarkSy-^" In hominum genere nulla melior est natura, quam 
eorum, qui se natos ad homines juvandos, tutandos, conser* 
vandos arbitrantur.** — 1 Offic, n. 20, n. 42 ; 2 Tusc, n. 32. 

From this cursory view of humanity and benevolence in 
former ages, it appears sufficiently evident that tlie ancient 
Greeks and Romans had a great regard for the wants and 
distresses of the poor, and an anxious desire to relieve them« 
Whatever their policy or bounty devised for the purpose of 
Wording relief, the influence of Christianity reduced to a 
regular system ; and it may be truly said, that some of the 
best moral principles of the Christian religion have been 
engrafted into the Statute Law. The 4drd Elizabeth was 
as wise as it was humane, and the repeal of it is much 
to be lamented. Charity^ in its truest and most extensive 
signification, formed so essential a part of the religion of 
the Gospel, that its principle was adopted by the Christian 
Church established at the Reformation. As the Church 
of England vtras founded upon the Divine authority of the 
sacred Scriptures, it would have been most inconsistent 
to overlook the numerous passages which relate to this 
subject. Without referring to the Law of Moses, we ne«d 
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only direct our attention to'the doctrines of Jesus Christ and 
his Apostles, particularly the parables of the Good Samari* 
tan, and of Dives and Lazarus (if the last be a parable and 
not a true history), the solemn and sublime account of the 
day of judgment, as given by the future Judge himself, and 
the expressive description of charity given by the Apostle 
St. Paul. We have therefore abundant Heathen and Chii^ 
tian testimonies in fitvour of this duty, which is in truth tJje 
Ailfilment of the moral law, as it relates to our ndg^boar. 
And we may surely conclude from tliese observations* that if 
we violate that law, by not performing the duty wbidi is 
required of us, we are condemned by it. 



THB END. 
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